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ABSTRACT: Bade Emirate is one of the oldest 

established Emirates in Northern Nigeria. The name of 

the Emirate and the tribe is supposedly derived from 

the name of a town called Badr in Saudi Arabia, a 

place which was said to be the original home of Bade 

people before their migration to the present 

settlement in Yobe State, Nigeria. The teaching of 

Qur’anic education and Islamic Jurisprudence in Bade 

Emirate could be said to have started during the reign 

of Mai Sale I, (1897-1919) when he sought and 

brought an Islamic scholar from Damgaram in present 

day Niger Republic, Abubakar Mustapha, to Bade in c. 

(1904). He settled him in the Emirate headquarters 

then Gorgaram, mainly to teach, lead prayer, preach 

and judge cases based on Islamic teachings. Bade’s 

geographical location as the northern most buffer area 

between Kanem-Borno and Sokoto Caliphate, two 

powerful Islamic kingdoms made it unique in the 

growth of Islam.  This article, therefore, highlights the 

roles played by the Bade rulers and its community in 

the promotion of Islam and social integration in the 

Bade-land.  
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INTRODUCTION 
 
The article highlights the contributions made by the Bade 
Emirate rulers in the promotion of Islamic education and 
social integration among Bade communities. In the early 
period of its formation as an entity, Bade Emirate was 
regarded by most of its neighbouring states as non-
believers to Islamic faith

 
who adhered to their traditions, 

culture and customs in the earliest (Hogben and Kirk-
Greene, 1963)

. 
They pay no attention to the practicing of 

Islamic teachings, even though it is evident from names 
of their early (Mais) Emirs, could be linked to Islamic 
names such as; Aji, (1848-1897) Saleh 1 (1899-1919), 
Suleiman (1919-1939), Umara (1941-1945) Umar, (1945-
1981). These are names mostly known to have been use 
by Muslims and Arabs. From this evidence, it could be 
infer that the Bade people became aware of Islamic faith  

 
 
 
since early 19

th
century, during the reign of Lawan Babuje 

(1825-1848). When Rabih overrun Borno in 1893 
(Hiribarren, 2017) and one of his commandant Fadh-allah 
was advancing further west, his forces reached Bade 
territory in 1899, then Mai (Hogben and Kirk-Greene, 
1963) 

 
 Duna, was the Mai of Bade had abdicated his 

throne and Fadh-allah summoned Duna’s brother Saleh 1 
from a village called Algarno to ascend the throne 
(Interview with Galadima Suleiman,  2016). This event 
marked the official declaration of the Bade Emirate as an 
Islamic state and social transformations of Bade Emirate 
up to the present day. In spite of the role played by the 
Bade Emirate Mais, in the promotion of Islam, Islamic 
education and social coexistence among Bade Emirate 
communities, they were not mentioned in most of the  
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Bade literatures, neither been highlighted in any other 
form for posterity and global Picture. Therefore, the 
objectives of this article is to briefly explores the role 
played by the past and the present Bade Emirate (Mais) 
Emirs, in the promotion of Islamic education and social 
integration among Bade Emirate communities. The article 
covered the reign of Lawan Babuje (1825-1848), to the 
present day.  
 
 
Brief history of Bade Emirate 
 
The Bade Emirate is located in the North-Western part of 
present day Yobe State of Nigeria. The frontiers of the 
Emirate spread over two Local Governments Areas, 
Bade and Jakusko. The Emirate is rating second oldest 
Emirate in Yobe State with first class Emir (Mai), with 
headquarters at Gorgaram later Gashua, Bade Local 
Government Area (Hogben and Kirk-Greene, 1963). The 
Emirate is bounded to the west by Zaki and Katagum 
Local Governments areas in Bauchi state, to the south, it 
shares borders with Nangere and Fune Local 
Governments in Yobe State, to the north, the Emirate is 
bounded with Yusufari and Karasuwa Local Governments 
areas and to the east, it shares borders with Bursari 
Local Government Area of Yobe State (Yerima, 2017). 
The outstanding principal features of Bade Emirate are its 
rivers. The River Hadejia with its tributaries known as Yo 
passes through it, taking a North-Eastern direction to 
Lake Chad (Makinta, 1981).  

The Emirate is inhabited by largely the Bade tribe and 
there are Manga, Hausa, Fulani, Ngizim, and other 
Nigerian tribes. In 1945, colonial masters relocate the 
headquarters of Bade Emirate from Gorgaram to 
Gashua, which is the present headquarters of the Bade 
Emirate, for administrative convenience and easy access 
by the colonial officials for supervising the activities of the 
Emirate (NAK.675

A
/1937/Vol.I ‘Bade Emirate General 

Report’ Maiduguri Province).  
Bade like many other Nigerian tribes, traced their 

historical emergence and establishment through the oral 
sources and a few written documents. The traditions 
regarding the origin of Bade are common especially 
among Bade people themselves and their neighbouring 
communities. The oral version had it that the people of 
Birnin Badr, who are referred to the present Bade 
Emirate, were dispersed because they allegedly refused 
to accept the call of Prophet Muhammad (SAW) to Islam

 

was held famous among the Bade’s 
(NAK.675

A
/1937/Vol.I ‘Bade Emirate General Report’ 

Maiduguri Province). It is pertinent to note that the legend 
of migration of Bade from the East is not only a Bade 
phenomenon, but also endemic within most of the North-
Eastern tribes and most of the parts of Nigeria in general 
claimed an Eastern origin. Therefore, the version of the 
origin of Bade people migrating from Badr as a result of 
their refusal to accept the Islamic faith seems   to   be   a  

 
 
 
 

myth because most of the authorities on the literature of 
the history of Islam are silent about it. But it could be 
plausible that the Bade people were from Arabia and 
migrated because of certain unspecified historical forces, 
which made them settled in present day Bade Emirate. 
They took a westerly course in their migration and 
reached the lake Chad followed the river, they seem to 
have settled for a short period of time in the region of a 
town call Dillawa East of Geidam in present day local 
governments of Yobe State. There, they bestowed on the 
area the name Badr in memory of their native  town 
(Hogben and Kirk-Greene, 1963). It should be noted 
however that there was no trace of this name Badr to this 
time of research. Moving westwards, they came to 
Dadigar in present day Bursari Local Government of 
Yobe State. There they split into four groups. In a report 
compiled by Mr Lethem, Assistant District Officer (A.D.O) 
on Nguru Division, ‘the King of Badr had a wife called 
Walu who bore him four sons; Ago, Muza, Amsagiya and 
Buyam. At Dadigar, these four brothers resolved to 
separate each taking a different direction. Ago, the eldest 
remained where he was and became the ancestor of the 
Bade (Yerima, 2017). This version is commonly 
acknowledged by the Bade all over the Emirate. The 
second son Muza, went north and became the ancestor 
of Tourek, Amsagiya became ancestors of Kindin while 
Ngizim descendent from Buyam, who went south.  

The Bade people had settled in their present territory 
as early as c.1300 (Hogben and Kirk-Greene, 1963), by 
1750, they had established their various clan units under 
their leaders called Dugums. As a result of Kanuri and 
Fulani attacks, Lawan Babuje of Gid-gid clan sought the 
support of the other Bade clan chiefs of Dumbari, 
Dagilwa, Garun-dole, Katamma, Tagali and Gunkwai and 
forged the Pan-Bade confederation which brought all 
Bade clans under one leadership and defended 
themselves against foreign attacks (Interview with 
Galadima Suleiman  2016).  
 
 
The emergence of Islam into Bade Emirate 
 
As it was discussed in the introductory part of this article, 
there were scanty materials on how Islam was introduced 
into Bade Territory, however it is worth noting that, most 
of the tribes and ethnic groups of Northern Nigeria that 
claimed tradition of origin from the East are in one way or 
the other had had contact with Kanem-Borno. Historically, 
Borno was said to be one of the states through which 
Islam was introduced into Nigeria since c.9

th
 Century 

(Geidam, 1991). Due to its strong political and military 
organization, social and economic stability, the Sayfawa 
dynasty of Borno was able to conquer so many states 
and subject them to its control. In case of Bade, it has 
never been control by Sayfawa dynasty nor Kanem 
Empire (Hiribarren, 2017). But the Bade leader Dygana of 
Tagali, at earlier establishment of Ngazargamu in c.1300  
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paid homage to the Mai of Sayfawa of that time. On his 
return, Dygana was given a title of Bade Emirate Dugum 
(Hogben and Kirk-Greene, 1963). This shows that, the 
Bade community was conversant with Islamic religion as 
early as 14

th
 century.  

Another version had it that, Islam was said to have 
been introduced into Bade Emirate in the early 18

th 

century, through mutual relationship and understanding 
between the Bade ruling class and the Kanem-Borno 
Shehu and was embraced by ruling class but did not 
make it compulsory on their subjects. The third phase 
through which Islam was introduced into Bade Emirate 
was during the period of Rabih’s conquest of Kanem-
Borno and most of its neighbours in c.1893. Rabih’s 
forces led by Fadh-allah reached Bade land in (c.1899) 
and declared the Emirate an Islamic state, installed Mai 
Saleh I as the new Mai of  Bade (Adam, 2013). This 
development marked the beginning of the establishment 
of first Islamiyya and the teaching of Islamic education in 
Bade Emirate at Mai’s palace at Gorgaram. The new Mai 
sought and brought an Islamic scholar from Damagaram, 
in the present day Niger Republic one Abubakar 
Mustapha popularly known as Talba Kura in c.1904 
(Yerima, 2017). He settled in the Emirate headquarters 
Gorgaram, entrusted with the task of teaching Qur’an, 
handling Islamic jurisprudence, leading prayers and 
judging cases according to the Islamic law. Mai Saleh 1 
conferred on Mal. Abubakar Mustapha the title of Talba, 
meaning an ‘Islamic court scribe’. Up to today, there is an 
area in the present headquarters of Bade Emirate, 
Gashua called Talbari where general activities of Islamic 
propagation are taking place, and the Chief Imam of 
Bade who lead prayer at Central Mosque always comes 
from the Talba’s family (Hogben and Kirk-Greene, 1963).   
 
 
The role of Bade Emirate in the promotion of Islamic 
education 
 
From evidence available in the course of this research it 
is clear that, slam and Islamic scholarship has not got its 
way through until when it was declared a state religion in 
1904. When the then Mai Saleh 1 (1899-1919) embraced 
Islam and made it the official religion of the Emirate. He 
was the first Mai of Bade known to have showed 
commitment to the promotion of Islam among the Bade 
communities. Since then, all the successive Mais of Bade 
followed his footsteps (Yerima, 2017). It could be recalled 
that before his coming to power, there was adherence to 
traditional and cultural practice among the Bade people. 
Although Bade community was aware and conversant 
with Islam as religion since 14

th
 century, they never 

professed it or practiced it. There was no record to 
suggest that Islam was practiced in Bade Emirate before 
the reign of Mai Sale 1. The foundation he laid for the 
promotion of Islam in all it aspects in Bade Emirate, are 
what all his successors have been building upon.   
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Among some of his contributions to Islam and Islamic 
learning, was the building of mosques for daily 
congregational and weekly Juma’a prayers, 
establishment of Tsangaya Islamiya school, making it 
compulsory for the parents and their children be enrolled 
and compelling the parents to send their children to the 
school (Interview with Galadima Suleiman  2016). 

The foundation laid by Mai Saleh 1, for Islamic 
education in the headquarters of Bade Emirate at 
Gorgaram was maintained by his subsequent successors 
such as Mai Suleiman (1919-1939), and Mai Umara 
(1941-1945), up to the present Emir, Mai Abubakar Umar 
Suleiman (2005-to date).

 
But the most prominent 

transformation of Bade Emirate in terms of Islamic 
religious services, economy and social coexistence was 
first witnessed during the reign of Mai Umar Ibn Suleiman 
(1945-1981) (Interview with Mal. Musa Tagali, 2016).

 
As 

explained earlier in this article, Bade communities are 
conversant with Islamic religion since 14

th
 Century and it 

became a state religion in 1899. At this period, there was 
only one Juma’a Mosque made of hut and mud, very few 
Tsangaya Islamiyya schools in the city of Gorgaram and 
a few other Bade villages had mosques made of hut and 
Qur’anic learning was taking place in those places. But 
when Mai Umar ibn Suleiman became the Emir of Bade 
in (1945) and Bade’s capital was relocated to Gashua, 
more Juma’a Mosques were built, supported the few 
existing Tsangaya Islamiyya and he encouraged the 
opening and enrolment of more children into the 
Islamiyya schools. It is important to note that, these 
developments begun in the former headquarters of Bade 
Emirate Gorgaram and extended to the new 
headquarters at Gashua. The efforts of Mai Umar on 
Islamic propagation to Bade communities and inculcation 
of the spirit of Islamic principles in the people of Bade 
Emirate eventually made them embraced Islamic way of 
life. 

Since the relocation of the headquarters of Bade 
Emirate to Gashua, Islamic scholars from different parts 
of Northern Nigeria and Niger Republic poured into 
Gashua and other Bade villages, established Tsangaya 
schools and Islamic centres. Among these scholars are; 
Sheikh Muhammad Dodo, Sheikh Muhammad Dan Jinjiri, 
Sheikh Abdulkadir Attaliki, Sheikh Hassan ibn Hassan 
Mal. Saleh Dan Maiganye and so on. Each of these 
scholars established an Islamic centre where all aspects 
of Islamic knowledge are taught and produced 
indigenous scholars of different fields of Islamic 
knowledge, as well as published books on Islamic 
jurisprudence and Tafsir. These developments were 
possible because of the efforts and interest of the ruling 
class in the promotion of Islam in the Emirate. More so, 
they were so accommodative and generous to whoever 
wishes to live in the Emirate, particularly, Ulamas and 
Islamic scholars. This period also witnessed the spread 
and establishment of Islam Islam and Islamic centres 
across the length of Bade Emirate.  
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Indigenous Bade Islamic scholars were increasing in 
numbers and some even preached and teach Islam 
through Bade Language, such scholars are Malam Isa 
Dachia and Mal. Ali Dagona. 

Another development worth noting in the promotion of 
Islamic learning in Bade Emirate was the coming of 
IZALA group, and other Islamic sects to Bade Emirate in 
the late 1980s. More Islamiya schools were opened and 
run side by side with Tsangaya schools system. This 
immensely promoted in high degree Islamic education in 
Bade Emirate. Prominent people that pioneered this 
system were; Late Mal. Musa Sani, Mal. Adamu Zaria, 
Mal. Haruna Ibrahim, Alh. Abacha Yunusari. The new 
Islamiyya school system separated male and female 
classes, adults and children respectively. In fact today, 
there were approximately three hundred Islamiya schools 
in Bade Emirate(Makinta, 1981), these include high Islam 
and other programmes affiliated to Tertiary Institutions 
within and outside the Emirate that offers Diploma, NCE 
and Degree programmes in different fields of Islamic 
Education. It would not be out of point to mention that, 
Bade Emirate takes part in National and international 
Qur’anic recitation competitions and performed 
excellently. Besides the development in the 
establishment of various Islamiya schools within the 
headquarters and villages of Bade Emirate, more 
mosques were built and also became a centre for 
teaching and preaching Islamic principles. 

Discussions on the contribution of Bade Emirate in the 
promotion of Islamic Education especially in the recent 
time, the present Mai Bade Alhaji Abubakar ibn Umar 
Suleiman have to be appreciated. He was instrumental to 
the establishment of one most outstanding Islamic school 
in Gashua (Nuril Islam) for primary level pupils. He 
attends Qur’anic recitations when invited, presents prize 
to the best student, stands for anything that have to do 
with the advancement of Islamic activities in his Emirate.  
He facilitates the coming of Islamic donors and 
philanthropies into his Emirate, such as NUSRET 
Educational and Cultural Co, Ltd; exert the utmost effort 
in the promotion of Islamic learning and social integration 
in Bade Emirate. 
 
 
The role of Bade Emirate in the promotion of social 
integration 
 
Historical records shows that the Bade communities are 
people that held unity and social coexistence as its 
strength and strong means of any development to its 
community (Interview with Mal. Musa Tagali, 2016). It is 
as a result of this policy that, Bade Emirate became an 
attractive area for different ethnic groups from 
neighbouring Emirates admired. It is a place where 
businesses flourish and the rulers were given a kind 
reception to   Perhaps these could be the factors that 
brought them to the area and eventually picked interest of  

 
 
 
 
the coming of many scholars. It is import to point out that, 
most of the Islamic scholars mentioned in the article 
earlier were not indigenes of Bade Emirate, but to the 
time of this research they became antecedents to many 
Bade Emirate indigenous Islamic scholars of today and 
Business men of the area. There were inter-marriages 
between different ethnic groups and tribes that live in the 
Emirate. Perhaps all these would not have been possible 
without effort the effort of the Emirate in the promotion of 
social coexistent among its community.  

In spite the fact that there were many social activities 
and organizations existed in Bade Emirate, much of them 
were seen as barbaric but has significant impact in the 
promotion of social integration among the people of the 
Emirate. For example there are festivals held ones every 
year such as, Muyin Ganga ‘Bade fishing festival’ which 
held at former Gorgaram every year, Wassan Gona 
‘Agric Show’ Azshfuda and Bakshzeya all held in Gashua 
(Interview with Mal. Audu Yaro Katuzu  2016). The 
festivals serve as tourists attracting events in Gashua 
and people from different parts of the world attend and 
watch the events. Tourist stayed throughout the period of 
the event, watching and visiting some historical sites. 
They patronize the locally made goods, the sellers 
realised huge profit during the events,(Interview with Mal. 
Audu Yaro Katuzu  2016) the festivals promote peace, 
unity and harmony among the inhabitants of the Emirate. 
Indeed, they brought a lot of development and made 
Bade an enlightened society.  

In the recent time, many organizations and 
associations were formed in Bade Emirate such as, 
‘Bade Orphans Initiative’, ‘Bade Emirate Youth Initiative 
for Development’ (BEYID), ‘Bade Elders Forum’, and so 
on. The activities of these associations such as, 
enlightenment campaign on health issues, education and 
morality, organizing symposiums on Islamic issues, and 
other issues of community concern has greatly contribute 
in the promotion of social integration among Bade 
communities. The achievements made by these 
associations were possible as a result of the support and 
cooperation they got from the Emirate, especially the 
present Mai Bade Abubakar Umar Suleiman.      
 
 
Conclusion 
   
Bade Emirate has played a significant role in the 
promotion of Islamic education and social integration 
among its community. This could be said to have started 
during the reign of Mai Sale 1, (1899-1919), Islamic 
scholar Abubakar Mustapha was brought from 
‘Damagaram’ present day Niger Republic to Gorgaram 
mainly to teach Islamic education, lead prayers and 
handle other religious issues. Mosque was built in the 
headquarters Gorgaram, Islamic schools commonly 
known as Tsangaya were equally introduced and parents 
were compelled to enrol their children.  
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These became legacy of century of Bade Mais and 
eventually developed a strong Islamic scholarship and 
production of indigenous Ulamas, Islamic scholars. But 
major social transformation of Bade Emirate took place 
during the reign of Mai Umar ibn Suleiman, he played a 
significant role in bringing many social infrastructure to 
Bade land, which eventually made the Emirate so 
attractive and conducive for socialization. Bade Emirate 
is today one of the most socialized Emirate in Northern 
Nigeria. 
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