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ABSTRACT: The fabricated hadith is the least recognized hadith in Islam. The scholars are in unison in their decision to 

reject this hadith besides forbidding it from being narrated without stating its status. The main corruption of fabricated 
hadith is its false justification against the Prophet Muhammad (Peace and blessings be upon him). The falsification of 
hadith caused a negative effect on many aspects such as faith, religious law and acts of worship. Furthermore, the 
number of fabricated hadiths are increasing from day to day. This chilling reality is becoming a concern when the 
dispersion of such hadiths with the application of the latest technology we have today. The dispersion of fabricated 
hadiths through social media has become a new threat that must be seriously combatted by new-age Muslims, 
especially in the matters of awareness, knowledge, ethics, and moral that are possessed by all individuals. This article 
will stress on the history and falsification factors of the hadith as well as analyzing the dispersion trends through a more 
sophisticated medium and suggesting several guidelines to inhibit it from spreading further.  
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INTRODUCTION 

 
Muslims have agreed that hadith is the second Islamic 
source after the Qur’an (Reinhart, 1983). It contains the 
words, actions, admittance, and the character traits of the 
Prophet Muhammad (S.A.W), his inborn goodness and 
morality that become a source of explaining and justifying 
the contents of the Qur’an completely and in-depth 
beside all other aspects of Islamic affairs. 

However, not all hadiths that are conveyed to Muslims 
today are recognized or categorized under the group of 
hadith that is well received by them. Among them, da’if 
hadith (weak) and cause the scholars who accept them to 
blunder. There are also hadith which is known as mawdu’  

 
 
(fabricated) or made-up and manipulated fabricated 
hadith which is credited to the Prophet Muhammad 
(pbuh) for specific purposes. They are the worst kind of 
hadith. Those who are in agreement stated that 
manipulation of the prophet is the most serious sin that 
can be committee and consequently, resulted to eternal 
damnation (Abdul Sukor, 2008). 

The worrying concern right now is the dissemination of 
several fabricated hadith. The accurate numbers are yet 
to be determined. A few scholars are making the effort to 
collect and mention a number of fabricated and da’if 
hadiths in their publications. For example,  in  view  of  al- 
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Albany, and al-Suyuti there are thousands of fabricated 
and da’if hadiths, (Geissinger, 2011). Thus, the study of 
fabricated hadith is conducted across the centuries, 
including today and are carried out at all Muslim 
populations worldwide. Hence, this article aims to expose 
the fabricated hadith, its influence and its deadly effects 
to the minds and lives of Muslims.   
 
 
Definition of Fabricated Hadith 
 
As the introduction of the fabrication of hadith, in this part, 
the writers will point out the definition of fabricated hadith 
both in linguistic and technical meanings based on the 
scholars’ views. 
 
Linguistic Meaning of Fabricated Hadith 
 
Linguistically, fabricated ḥadīth or al-Mawḍū’ has several 
meanings:) (Umar Falātah ,1981). Al-Hatt means drop or 
decline) (Ibn Salah, 1998) al-Isqaṭ means downfall) (Ibn 
‘Irāq, 1981) al-Ikhtilāq means fabrication;) (Maḥmud al-
Ṭaḥḥan, 2010) al-Ilsaq means coherence. 
 
 
Technical Meaning of Fabricated Hadith 
 
Technically, Ibn Salah (d. 643 AH) stated that the 
fabricated hadith: “wa huwa almukhtalaq al-maṣnū’” or it 
is the invented or fabricated, and it is the worst of weak 
hadith. The scholars of hadith were agreed on this term. 
Ibn ‘Irāq (d. 963 AH) in his Tanzīh al-Sharī’ah explained 
that al-mawdu’ is the invented or fabricated Hadith 
because its abandoned, not worth to be lifted up at all. 
(Ibn ‘Irāq, 1981). 

Al-Ṭaḥban (2002) concludes al-mawḍū’ as a lie, forged, 
fabricated that attributed to the Prophet (Peace be upon 
him). Al-Malībārī (2003) stated that al-mawḍū’ is a lie that 
attributed to the Prophet (Peace be upon him) and it may 
be a fabrication from the imagination of the liar narrator, 
or one of the wise persons, the Companions or the 
Followers from the Arabic proverbs or Isra`īliyyāt, 
whether for bad or good purposes.  

Kamali (2005) defined it as a report, invented by a liar, 
who has attributed it to the Prophet and it may include 
either the text or both the text and isnad of the report. 
We can take a conclusion, that the linguistic meaning is 
related to the technical meaning of al-mawdu’ that this 
kind of narration is downgraded and fallen to the lowest 
position, abandoned, fabricated and attributed to the 
Prophet (Peace be Upon him) falsely.   

Umar al-Ashqar (2004) stated on the appropriate 
relation between the linguistic and technical meanings of 
al-mawdu’: “Our scholars have done well and perfected in 
connecting and the relation between the meaning of 
ḥadith mawdu’ that attributed to the Prophet (Peace be 
Upon him) in its technical and linguistic meanings.  
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History and Factors that led to the Fabrication of 
Hadith    
 
The fabricated hadith can also be referred to as 
statements that are falsely made and made up to be 
related to the Prophet Muhammad (Peace be upon him) 
and this type of hadith is among the worst and most 
objectionable ones that have ever been narrated (‘Ali 
Jum‘ah, 2005; Kamali, 2014).   

The study of fabricated hadith has been carried out and 
conducted by many researches especially among the 
Islamic religious scholars. Generally, the Science of 
Hadith is written to counter the widespread fabricated 
hadith. The uncontrollable spreading of these hadiths 
began during the rule of Caliph Umar Ibn Abdul Aziz. The 
timespan between the death of the Prophet Muhammad 
(pbuh) and the publishing of hadiths gave an opportunity 
for certain individuals to falsify the hadiths (Bounhas et 
al., 2015). 

The spreading of fabricated hadiths began after the 
murder of the third of the Great Caliphs, ‘Uthman Ibn al-
Affan (al-Khair Abadi, 2011). According to the religious 
scholars, they become widely accepted during the 
political dispute between the fourth caliph, ‘Ali Ibn Abi 
Talib and Mu‘awiyah Ibn Abi Suffiyan. Their respective 
supporters have done everything to appease them, 
creating fabricated hadiths included (Alamsyah, 2013). 

There are many falsification efforts that are related to 
politics. The study proved that after the murder of 
‘Uthman, many groups who tried to appease their own 
people by making up many kinds of hadiths (Qasmi, 
2009), especially among the ‘Ali supporters, the Shiites, 
and the Khawarij. The impact of this collision is the 
existence of the fabricated hadiths that continue to linger 
in the lives of Muslims then and continues on until today. 
The factors leading to the creation of fabricated hadiths 
are many fold. The creation of such hadiths are due to 
many factors and the main one is the attack by the 
enemies of Islam that are always on the lookout for 
opportunities to corrupt the minds and principles of 
Muslims (Al-Azami, Muhammad Mustafa (1977). During 
the time of the Companions and the Followers of the 
Companions, most of the hadiths collected are for 
different purposes and intentions until it becomes difficult 
to differentiate them as being sourced from the Prophet 
(pbuh) or not. Due to the fact that the narration is for 
different purposes, hadiths forgers can easily create 
many fabricated hadiths in the aim of fulfilling certain 
purposes until they can influence the behaviors of 
Muslims (Aslamiah, 2017). 

The Muslim who forged the hadiths are driven by many 
reasons. The purpose of them falsify the hadiths must be 
of worldly and otherworldly reasons. Among the factors 
that contribute to the falsification of hadiths by Muslims 
are to preserve political interest, theological and legal 
disputes, to attract the public’s sympathy, to arouse 
passion in worship toward the  efforts  of  being  closer  to 
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Allah, to explain the prioritization of certain verses, to find 
position for rulers, to obtain worldly comfort and win the 
hearts of the public (Usman, 2009). 

There are several factors of hadith falsification 
identified by the religious scholars of fabricated hadiths. 
The study proved that the internal crisis of Muslims due 
to differences in political beliefs efforts of the defeated 
groups to denigrate the Islamic teachings, the action of 
Muslims to encourage more people to embrace Islam 
through fabricated hadiths, to gain worldly fame such as 
becoming a favorite or the confidante of rulers and other 
unavoidable factors such as blindness (Emon, 2012). 
 
 
Factors that led to the Fabrication of Hadith are 
stated below: 
 
1. The Zanādiqa who could not fight Islam openly, 
and took shelter under the cloak of scholarship. The 
Zindiqs included Mughirah ibn Sa’d al-Kūfī and 
Muhammad ibn Sa’īd al-Shāmī who was crucified for 
treachery. They imitated the learned scholars, fabricated 
aḥadīth and narrated them to cast doubt in people’s 
minds. Muhammad ibn Sa’īd ash Shāmī who was 
crucified reported from Ḥumaid from Anas from the 
Prophet saying:” I am the seal of the Prophets there will 
be no prophet after me unless Allah wills.” He forged this 
exception to support the heresy and infidelity to which he 
summoned people and to buttress his claim to be a 
prophet. 
 
2. There were some weak-minded people who 
fabricated aḥadīth with good intentions in their mind. Abū 
‘Umāra al-Marwazī says that Abū ‘Isma was asked, 
“where did you get from ‘Ikrima from Ibn ‘Abbās aḥadīth 
about the excellence of the Qur`ān surah by surah when 
‘Ikrima’s students do not possess this?” it ought to be 
noticed how the scholars were making cross references 
to detect the fault and falsehood. He replied, “I saw that 
people had turned away from the Qur`ān and occupied 
themselves with the Fiqh of Abū Hanīfa and the Maghāzī 
of Muhammad ibn Ishaq, so I forged these ahadith 
seeking reward in the next world.” Burton, John (1994). 
 
3. There were some story tellers who used to stand 
in the market places or in the mosques and used to 
attribute aḥadīth falsely to the Prophet. Scholars mention 
a class of fabricators who used to fabricate for the sake 
of rulers. It is very remarkable that one finds only one 
example of this sort which has been repeated by the 
scholars. 
 
4. There were certain religious men who fabricated to 
support their sectarian attitude, either in law of in 
theology, or in politics due to their prejudice for race or 
country or certain people, or those who fabricated for 
their   personal   interest. These  classes  should   be  put  

 
 
 
 
under the category of the people who fabricated 
intentionally. 
 
 
Fabricated Hadith: The Deadly Virus in the Treasury 
of Islamic Knowledge 
 
 
The fabricated hadith is a part of an effort to denigrate 
and reduce the authority of hadiths. The dispersion of 
fabricated hadiths did not affect the earlier generations of 
Muslims but they do affect all Muslims, in general, which 
was the phenomenon of the time (Yahya and Hasan, 
2014). 

The dispersion of fabricated hadiths can affect greatly 
to Muslims in all aspects especially in faith, law, moral, 
acts of worship and others (Al-Qaradawi, 2007). 
Furthermore, there are many fabricated hadiths that are 
closely related to non-Islamic faiths. This hadith causes 
Muslims to be weak and remain retrogressed since they 
fully reject anything worldly. This weakens the status of 
Muslims and make them unfit to compete with followers 
of other faiths in all aspects of life since they are focus 
more on the otherworldly gains and neglect all worldly 
matters. Besides, it weakens the mind since they only 
care over matters that do not bring them any benefits or 
gain.  

Moreover, believing in such hadiths can destroy faith 
and weakens the content of the Qur’an and credible 
hadiths. The worst effect of fabricated hadiths is the 
confusion they bring to Muslims and consequently, 
corrupt their faith (Jawzī, Ibn. (1966).  Hence, if these 
fabricated hadiths continue to be spread and accepted 
widely, the purity of Islam may be compromised 
(Reinhart, 1983). There are several methods used by 
hadith forgers in creating the offprint for these hadiths. 
The evidenced show that forgers making up the words 
themselves and find a connection to the sayings of the 
Prophet (S.AW). Besides, these forgers quoted words 
from scholars or others and connect it to the sayings of 
the Prophet (S.A.W) (Kamali, 2014). 

In relation to this, the connection of narrator is crucial in 
determining the status of the hadith. The study proved 
that every fabricated hadith is created and spread by 
false narrators (Saptu et. al., 2015; Sookhdeo, 2006). 
Therefore, there is contribution and a role to be played by 
religious scholars in order to combat the dispersion of 
fabricated hadiths. The study discovered the many 
publishing written by religious scholars that are aimed to 
combat the dispersion of these hadiths (Afrizal, 2013). In 
addition, there are a few ways to be used to inhibit the 
dispersion of fabricated hadiths (Aslamiah, 2017).  

The evidence to the efforts made in inhibiting the 
dispersion of these hadiths including investigating the 
narrator’s connection to the prophet, to solidify and 
strengthen hadiths as a whole, investigate the thread of 
narrators   that   provide   honest   statement  and  setting  
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general methods to be used by hadith experts to classify 
a hadith. 
 
 
Examples of Popular False Hadith in Social Media 
today 
 
There are many false hadith that have been disseminated 
around until Muslims in this region are accepting that 
those hadith are authentic. Indirectly, this kind of 
understanding may bring deviation from the genuine 
Islamic teaching. Among those hadith are to mention but 
few. 
 
 
Seek knowledge unto China 
 
“Seek knowledge even unto China”  
 
According to Ibn Taimiyyah, that hadith is false due to 
one of narrator of hadith namely Abu Atikah Tharif bin 
Sulaiman was known as the fabricator of hadith. Other 
scholars that evaluate this hadith as fabricated were al-
Jarrahi in his book, al-Khafa’, Nasiruddin al-Albani in his 
book Silsilah Ahadith al-Dhaifah wa al-Maudhunah, Ibn 
Arraq al Kannani in his book entitled Tanzih al-Syariah, 
al-Qara in his book al-Maudhu’at al-Kabir and al-A‟jluni in 
his book al-Khafa’. Also, in another explanation this 
Hadith is Fabricated; "Al-Mawdoo'at" by ibn Al-Jawzi 
(1/215), "Tarteeb Al-Mawdoo'at" (111), and "Al-Fawaid 
Al-Majmoo'a" (852).  
 
 
Wearing Turban during Prayer 
 
“Indeed, prayer with turban is better than 25 times 
prayers without turban”. 
 
In a glance, there is nothing wrong with this hadith. 
Moreover, the practice of wearing turban is always 
associate with the sunnah of the Prophet. However, this 
sunnah is not to be considered as Ibadah since it was 
part of Arabian custom at that time, as similar as wearing 
cloak, riding horse, practicing archery and others. With 
this kind of confusion, it makes this hadith easily 
disseminated for encouraging the Muslims to practice it 
without any further evaluation by prominent scholars of 
hadith. 

In this study, there are few of scholars‟ opinions 
regarding the status of this hadith. Among them was 
Imam Ibn Hajar al-Asqalani in his book, Lisan al-Mizan, 
stated that this hadith is denounced (munkar) and false. 
This hadith is almost similar to another hadith of saying 
the benefit of wearing turban will be bestowed upon 
10,000 of goodness. In the meantime, according to Ibn 
Arraq al-Kannani in his book Tanzih al-Syari’ah stated 
that Abban bin  Abi  „Iyash  was  one  of  the  transmitters 
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of this hadith. 
 
 
There is no good in black people 
 
“There is no good in black people: when they are hungry, 
they steal and when their stomach is full, they commit 
Zina. However, they have two noble characteristics, 
which are generosity to their guests and perseverance at 
the time of hardship”.  
 
The above Hadith was related by Tabaraani and 
classified fabricated Hadith by Imam Bukhari and Ibn 
Jawzee. This fabricated Hadith is detrimental to the 
Islamic Brotherhood and Sisterhood because they create 
a feeling of nationalism and racism which are both 
unbelief. Ibn Qayyim al-Jawzee said all Ahadith cursing 
black people are fabricated. Bilal bin Rabah (R.A) the 
Mu’athin of the Prophet Muhammad (S.A.W) was black 
and the Prophet said: Bilal from my household.  
 
 
An illegitimate child cannot enter the paradise  
 
“An illegitimate child cannot enter the paradise nor 
anyone from decedents to as far as the seventh 
generation”. 
 
The above Hadith was related by Al-Tabaraani and 
classified fabricated by Ibn Jawzee. This fabricated 
Hadith contradicts the Glorious Qur’an: Allah said in this 
regard: 
 
“ No soul shall be made  to be the burden of another (i.e 
Sins)” 
 
Furthermore, an illegitimate Child had no choice whether 
to be legitimate or illegitimate. The blame lies totally with 
his or her parents. To insinuate that Allah will punish an 
illegitimate child due to be sin of the parents is Un Islamic 
and illogical. Allah is not an oppressor and hence, He 
does not punish a person for the sin of another. 
 
 
“Obedience to woman’s advice causes regret”. 
Related by Ibn Assakir 2/200 
 
This fabricated Hadith has another wording which goes 
as follows: 
 
“Listen to what women have to say and then do the 
opposite” 
 
Related by Ibn Abu Haatim 2/184. They enhance a 
feeling of disharmony, disrespect and distrust between 
men and women. Moreover, this fabricated khabar 
contradicts the authentic tradition of the Prophet  (S.A.W)  
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when he seeks advice from wife about his companions 
and she gave very meaningful advice to him and used it 
and even save the Companions from the torment of fire. 
 
 
Islamic Ethics and Guidelines of Hadith Dispersion in 
Social Media 
 
These fabrications of hadiths that are being spread 
widely in social media usually have an interesting aspect 
that are able to attract the attention of users. They do not 
care of the status of such hadiths since they are more 
concern of justifying and fulfilling their personal and 
private desires. Besides, these hadiths are seen to be 
interesting, realistic and timely to the current hot topic 
discussed at the time, without precaution, it will continue 
to be spread and talked about. 

There are several methods and guidelines that must be 
followed to ensure that the dispersion of such fabricated 
hadith can be handled well. The first matter that must be 
stressed in “don’t believe in anything too quickly”. It is not 
wrong to think many times before deciding to share since 
the negative effects of one simple mistake of sharing 
wrong information are clear and obvious. The fabricated 
hadith is not usually accompanied by a clear source, the 
narration and status are not mentioned, appears 
awkward, insensible, long wined, oppose the 
fundamentals of Islam and the explanation on a matter is 
over the top. In short, if there is even a slightest doubt, it 
is advisable to ignore the hadith (Grimm et al., 2012). 

The second matter is to “make sure before sharing”. 
Before clicking the forward or share or copy and paste 
button, check the status of the hadith first. Spreading 
false information is already seen as a serious offense, 
imagine the effects of spreading the fabricated hadith 
(Baru et al., 2017). Ask the opinion of experts and 
knowledgeable individuals about the status of a hadith. If 
they cannot provide you with a convincing answer, ignore 
to talk on this hadith. In short, to ignore is better than to 
spread it. 

The third matter is “to admit mistake”. If it is known that 
the hadith received is fabricated, it becomes a 
responsibility to inform the person who is spreading it. In 
fact, warn others not to spread it. If we are open to 
receive and accept advice, we will think twice before 
sharing a hadith blindly. Even though new media is 
admittedly help to convenient users, the biggest 
challenge that awaits its users are religious identification, 
integrity, internal control focus, and users’ self-efficacy 
(Adam et. al., 2015). Hence, all social media users must 
be made aware of this challenge and take them seriously 
so the fabricated hadith will not spread easily in the 
community.  

According to al-Qaradhawi (2004) in his book „Kaifa 
Nataamul Ma’al Sunnah‟, he underlined few important 
points that should be a guidance for Muslims in order to 
ensure    that    the    Aqidah   and   Islamic    Shari’ah   is  

 
 
 
 

continuously preserved until the end of the day. The first 
point is Muslims should ensure on the authenticity of 
hadith based on the academic perspective of Muslim 
scholars instead of referring the non-Muslim scholars. 
The second point is, Muslims must have a genuine 
understanding on the text of hadith based on its context 
according to what Prophet Muhammad (S.A.W) had said. 
The third point is, that particular hadith must not 
contradict to al-Qur’an or authentic hadith.  

In reality, social media is beneficial if managed well. 
However, there is a negative side to it that cannot be 
controlled. A study showed the negative side of social 
media that must be made aware to all parties such as the 
reality that media make humans become ignorant, less 
sensitive, mentally disturbed and weakens the memory of 
users. It is also manipulative and promotes fear 
(Duivestein and Bloem, 2013). 

It cannot be denied that social media provides a good 
platform for the dispersion of knowledge and religious 
teachings (Stout, 2013) as well as hadiths of the Prophet 
Muhammad (Peace be upon him). With a sense of 
awareness and responsibility, many are excited to spread 
the hadiths widely with the hope it can bring mutual 
goodness. However, in their excitement, they fail to 
notice that they are becoming spreading agents of 
fabricated hadiths. Good intentions and purpose and can 
turn into a nightmare if there is lack of awareness and 
ethics, thus causing the fabricated hadith to be spread all 
over the social media. 
 
 
Conclusion 
 
The fabricated hadith is a problem that has been a long-
time grievance by Muslims. Its form that is similar to 
accepted hadiths made it harder for Muslims to 
differentiate them until there are individuals who believe 
and uphold the hadiths as well as practicing them. This is 
due to the lack of understanding and knowledge of these 
hadiths that made them easily influence the minds of 
Muslims. Consequently, they remained till today even 
though they started centuries ago. Therefore, the studies 
on fabricated hadiths must always be carried out by 
Muslims in order to preserve the purity and authority of 
the Prophet’s hadiths as the second Islamic source to 
Muslims. 

Also as a conclusion to the presented issue, 
supposedly all Muslims should be alerted and take a 
critical attention towards the foundational element in 
religion. The religious individuals should be more serious 
in ensuring the authenticity of Islamic Shariah hence it 
may be continuously preserved forever. Muslims‟ failure 
in defending the authenticity of the hadith will make the 
future Muslims generation vulnerable to the problems of 
bid’ah and superstitious that are surely opposed by the 
Prophet (peace be upon him). In a way of handling this 
confusion, apparently we   should   obey   the   advice   of  
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Prophet Muhammad (peace be upon him) as had been 
stated in the hadith narrated by Irbad‟ bin Sariah. In that 
particular hadith, the Prophet (peace be upon him) 
disclosed that the generation after him will witness 
various of disputations and confusions in religion. He also 
reminded that it has become an obligation upon Muslims 
to follow his sunnah and the sunnah of Khulafa’ al-
Rasyidin which were guided by Allah (Basmieh, 1987). 
Therefore, it is our priority to seek the sunnah of Prophet 
Muhammad that can be clearly found in the books of 
authentic hadith to be used as a lifetime reference. By 
presenting and exposing the factors of dissemination of 
false hadith and steps to curb this issue, it allows the 
Muslims to be more careful in the dealing with this issue 
besides reminding those amongst new Muslim reverts to 
be steadfast to Islam as their new religion and not to be 
indulged in the confusions and polemics. As Muslims who 
are committed in preserving the authenticity of hadith, it is 
compulsory for them to examine the hadith before 
sharing it to others, hence avoid to be involved in the 
issue of fabrication against the name of Prophet 
Muhammad (peace be upon him). The authenticity of 
hadith must be preserved so that Muslims will not be 
deviated by the influence of false hadith which may lead 
to heresy in religion. 
 
 
 
Recommendations and Solutions of dispersion of 
fabricated AHadith in Social Media 
 
 
Based on the discussions with the main key informant 
and observations of the researcher, 
there are few identified ways that able to curb the 
dissemination of false hadith. This kind of effort must be 
seriously managed before the understanding of the 
community get worsened. Few of those steps are: 
 
1. All Muslims must be alerted to any narration or lesson 
that is attributed to Prophet Muhammad (S.A.W) For the 
sake of ensuring the authenticity of sunnah is well 
preserved, supposedly we refer to the religious 
individuals that are known for their expertise in the field of 
hadith. 
 
2. The speakers should not be too enthusiast and easily 
use any hadith that has no certainty on its evaluation. 
Ideally, the speakers should evaluate the status of that 
particular hadith before sharing it to others. It is feared 
that the conveyed hadith is one of the false hadith. 
Hence, indirectly, we are exposed to the slander of 
disseminating the false hadith which was greatly 
disallowed by the Prophet Muhammad (S.A.W). 
 
3. To all religious individuals, it is a better option to use 
the books that are already   identified   in   compiling   the  
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authentic hadith. Hence, it is recommended to use the 
recognized hadith books such as Muawwat’ Malik, Sahih 
Bukhari, Sahih Muslim, Riyadhul Salihin, Fathul Bari, al-
Silsilah al-Sahihah and other books that are certified for 
their authenticity. 
 
4. The authorities also should launch the translation 
movement of Arabic hadith books that have been already 
evaluated meticulously (tahqiq) by the experts of hadith. 
The aim of this suggestion is to easily serve the religious 
speakers in referring the right hadith.  
 
5. To all social media users such as Facebook, 
WhatsApp, Telegram and others, they need to be careful 
in sharing the quote of hadith that are received through 
their accounts. Please ensure that the hadith is authentic 
before spreading it to other friends. 
 
6. Among the important criteria that should be considered 
by the users pertaining to the information of hadith found 
in the internet are: the requirement to know the source of 
data, the requirement to verify the authenticity of hadith, 
the statement of hadith able to be discussed with the 
experts in the field of hadith. By all those certain criteria 
practiced in finding the text of hadith, the awareness able 
to be widened cum the dissemination of false hadith may 
be lessened.   
 
7. In parallel to the advancement of current internet 
network, Zulkipli (2011) stated that Islamweb is regarded 
as a website that able to identify the level of authenticity 
of certain hadith. This website has successfully 
harmonizing the advancement of storing the texts of 
hadiths in the internet with the attachment of the benefits 
and facilities that help in applying the knowledge of takhrij 
al hadith (identification of hadith narrator). However, the 
advantage and specialty of this website does not mean 
that the researcher is no longer require to refer the 
original books of hadith. Moreover, it is very important to 
give extra validation for the acquired information. The 
presence of this information is merely facilitating the 
researcher to get the introductory information on certain 
hadith. It is also to create a form of conveying and 
spreading the hadith with fast and efficient, cum curbing 
the dissemination of false hadith. 
 
8. All cases of blasphemies against Islam and Muslims 
on the social media platforms should be properly 
investigated and appropriate actions are taken to ensure 
the protection of the integrity of Islam and Muslim.  
 
9. Muslims should in addition disliking and avoiding the 
vices caused by the social media also realize and make 
use of such advancements for the propagation of values 
acceptable to Islam. 
 
10. Parent and teachers should  probe  any   changes   in 
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behaviours or absurd actions of their children and wards 
in order to guard against falling into anti-Islamic traps.  
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